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ANY ROOM IN GOD’S MINISTRY?
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ANDREW VON MAUR

As Christian professionals, the activity of architects is steeped in
technicalities. They are expected to work a lot of hours; leaving them
no extra time for actual “ministry.” In such an environment, with hardly
enough time for family or personal Bible study, can they possibly be
missionaries? “Yes, we can,” says a professional in this field.

A

re you a professional? Have you ever wondered whether your professional gifts matter? Is God calling you to action, causing
you to asking yourself, “What can I do as
a professional?” Do you feel stuck within
the limits of your profession? Does God have a purpose
for you? Do you want to know whether God has used
professionals to achieve big things? Then, read on!
I am a professional in the field of architecture and
urban design. Professionals often assume that they are so
engaged with the world of work that there is little time
for ministry. My profession, since the tower of Babel, has
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routinely been in the service of vanity and skylines. Like
Nebuchadnezzar, in another situation, I may be tempted
to find my own rooftop: “‘Is not this great Babylon, that
I have built for a royal dwelling by my mighty power and
for the honor of my majesty?’” (Daniel 4:30, NKJV).1
Professional expertise costs money; thus, professionals often serve the wealthy. In architecture, this has
included those who dwell in fine palaces, state government, big business, self-indulgent projects for the “arts,”
and human religions that substitute their authority for
the authority of Christ. Solomon’s building spree was
such a financial burden that it led to the division of
5

Israel after his death (1 Kings 12:1‒20). In spite of this,
our professional work often ends up being idolized,
to the point that the Jews even confused the physical
temple with its true purpose.
Our day-to-day activity is steeped in technicalities,
being stewards of other people’s money, struggling with
conflicting interests, and trying to fulfill the desires of
our clients. Many of us are employees of large organizations with their own profit goals and worldly motivations. We’re expected to work a lot of hours, which
means that there doesn’t seem to be extra time for actual
“ministry.” It’s hard enough to find time for family and
personal Bible study, how could we possibly be missionaries? Yes, we can witness to our clients and colleagues
in the office, but is that the entire scope of our ministry?
So how are we to understand our professional lives in
light of God’s calling? Does God even care about our
professional position and gifts? Doesn’t He prefer for
us to become pastors, teachers, and doctors–the only
worthy professions? Many of us ask, Why then did
God give us these gifts as a lawyer, accountant, administrator, designer, engineer, chemist, business leader, IT
specialist, photographer, and so on?
I can’t speak for all the professions, but I would like
to share some thoughts about my own, and my discovery that God indeed cares deeply about architecture
and architects, and that He has plans for me specifically as a professional. In fact, God is an architect who
designed and created the whole world for us to dwell
with Him, and He is calling each of us to be like a wise
architektōn―the Greek word for “master builder” referenced by Paul in 1 Corinthians 3:10.
PROFESSIONALS IN THE BIBLICAL NARRATIVE

The first person Scripture describes as a professional
who was filled with the Spirit of God was an architect,
Bezalel, chosen to design and build the tabernacle collaboratively with God’s people, and to teach others how
to assist in the process (Exodus 31:2, 3; 35:30‒35). God
cared a lot about the structure of the temple―so much
so that He co-labored with professionals to design and
build it. More space is devoted in the Pentateuch to the
design of the tabernacle than to any other single topic.2
Of course, this Spirit-led professional activity was
not an end in and of itself. It was not about elevating
these professionals, their social status, or their income
so that they could become wealthy and famous. Nor
was it about generating jobs for the community by
keeping the weaving, incense making, and sheep raising
industry flourishing. Nor was it about adding an iconic
architectural landmark that projected religious and
cultural sophistication to neighboring nations. Neither
was it about improving society by finally providing an
appropriate facility for repentance. No! The work was to
fulfill a larger purpose. The building and its artifacts,
6

“[P]rofessional men [and
women], whatever their calling,
need divine wisdom.” And God
is willing to give it!

when used by repentant hearts, literally described God’s
plan of salvation, the greatest gift ever!
Architecture is not just about architecture; it’s about
larger things. And so are all professions. Even if we’re not
working on a tabernacle, we can co-labor with God to
point others to His way through our professional lives.
Perhaps this is why God chose His Son to be raised by
a tektōn–the Greek word for builder. He could have chosen His Son to be raised by anybody. Perhaps a more stereotypical choice would have been a shepherd, a priest,
or a farmer, and yet He chose for Jesus to engage in the
act of designing and making with and for people. Since
the beginning, God has served His people by designing
and making places for us (Genesis 1 and 2), and He is
preparing a city for us now (John 14:1‒3; Revelation 21)!
Architecture is of deep interest to God and an important part of His relationship with us. Given God’s deep
interest in my profession, it follows, then, that He would
desire to co-labor with me in my professional capacity,
just as He did with Bezalel and Jesus.
Ellen G. White reminds us that “professional men
[and women], whatever their calling, need divine wisdom.”3 And God is willing to give it! “If any of you
lacks wisdom, let him ask of God, who gives to all
liberally and without reproach, and it will be given to
him” (James 1:5).
Professionals mentioned in Scripture needed God’s
wisdom. Consider for example, Nicodemus. He was
a highly educated professional, a community leader,
and “a ruler of the Jews” (John 3:1), but it required an
inner struggle for him to understand the need and the
meaning of rebirth, so he sought out divine wisdom (in
the middle of the night!) from Jesus, “‘a teacher come
from God’” (vs. 2). That search enabled him to stand
for justice when confronting corrupt authorities (John
7:50, 51) and propelled him to take that daring step of
burying the crucified Jesus in a ceremony fit for the
King (John 19:39‒ 42).
Another example of a trained professional who sought
God’s wisdom was Daniel, who served as a professional administrator in two great empires―Babylon
and Medo-Persia. He was gifted with the wisdom that
is of God (Daniel 1:17). In fact, he likely helped administer some fairly significant architectural projects for
which Nebuchadnezzar took credit during his rooftop
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self-congratulation. And yet, when Daniel looked over
the same city from his upper room during his prayer
session with his God, he looked toward an unseen city
and reflected on the promises of his God (Daniel 6:10).
Because of this, God was able to use Daniel’s professional skills, which He had gifted to him, in order to
answer the prayers of His people―the very prayers He
had asked them to pray concerning the prosperity of that
city (Jeremiah 29:7)! What an example of God working
through professionals to help His people prosper!
PROFESSIONALS OUTSIDE THE BIBLICAL
NARRATIVE

But what about professionals outside the biblical narrative? Nicodemus met Jesus in person and bore witness
about Him at such a momentous time! How can my
ordinary professional life possibly compare to this? Daniel
served kings in the wake of clear prophecies fulfilled
before his very eyes. Who am I to understand my professional position to have any significance during this “‘time
of the end’” predicted in the Book of Daniel (8:17)?
A brief but powerful lesson about a group of professionals during the French Reformation may be instructive. Ellen G. White describes the brave endurance of
those professionals--the faithful Huguenots―during
the French Reformation in the 16th and 17th centuries.
By God’s grace, their Bible-oriented reform movement
survived the French Wars of Religion and the “blackest
in the black catalogue of crime, most horrible among
the fiendish deeds of all the dreadful centuries, . . . the
St. Bartholomew Massacre.”4 Theirs was not a casual
religion. In fact, like Seventh-day Adventists, they
clearly understood themselves as existing within the
context of prophecy. One Huguenot in 1579 wrote:
“‘We are therefore waiting patiently for the end of the
1260 days ordained for the great beast, after which God
will deliver His people.’”5
A high proportion of Huguenots were skilled trades
people and professionals, including the bulk of leading
architects in Paris. Many led multi-generational family
businesses, such as the Androuet du Cerceau family,
and were recognized for their unequalled professional
skills. Their history records an ongoing tension between
their faith―for which they were persecuted, banished,
and threatened with death―and their professional
abilities, for which they were called and recalled to work
on royal palaces around the country. Their steadfast
commitment to a biblical faith frustrated the persecuting monarchs, and yet Huguenot architects continued
to serve their kings and nation as faithful witnesses.6
During this time of indulgent royal spending on
pleasure palaces in the face of widespread poverty,
Protestant architects boldly published appeals for frugality and design restraint for the sake of the national
interest. One evangelical architect published the world’s
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first known illustrations of affordable housing. At the
risk of being condemned for heresy, another would slip
bold biblical truths into his architectural discourse: “So
to imagine life and salvation, we must expect men to
remember the death of their one sole mediator Jesus
Christ. . . . But we’ll leave such subjects to theologians,
and we’ll take up our geometrical considerations as
appropriate to architects.”7 Later, the same professional
used his discussion on ideal architectural proportions to
share God’s way of salvation. He wrote that he had discovered the “divine proportions” but did not have time
to explain them in this particular volume—instead,
encouraging the reader to study the tabernacle in the
Book of Exodus!
However, the divinely gifted professional potential
of these artisans, was not unlocked until King Henry
IV signed the 1598 Edict of Nantes, granting religious
toleration that continued for some time. Up to this
point, the city of Paris had been mired in generational
economic recession, the destructive forces of the wars
of religion, immense poverty and disinvestment, and
extremely unhealthy medieval urban conditions. Now,
even though the new king himself forsook his Biblegrounded upbringing to gain the crown, God had
positioned His faithful professionals to fundamentally
transform the city of Paris―and, in turn, city building
practices around the world. For good reason does one
of the biggest Huguenot churches in Paris display the
words of 2 Corinthians 3:17: “Where the Spirit of the
Lord is, there is liberty.”
Here are some highlights of these remarkable architects’ professional ministry:
• At a time when cities treated urban rivers mainly
as sewers and transportation arteries, their design
for a new bridge (still called the Pont Neuf today)
for the first time reimagined a riverfront as a
recreational amenity to intentionally promote
public health and social wellbeing.
• They innovated the first public squares not dominated by the church or the state, but designed to
celebrate citizen equality to designate community space for people of all faiths. Later Roman
Catholic architectural critics were annoyed at
the Huguenots’ apparent prioritization of “the
experience of the passerby.”8
• Their public spaces introduced ornamental
plantings–unprecedented in Europe― which
ultimately became the norm around the globe.
• They advanced mixed-use real-estate development strategies that focused on reinvigorating
an economically depressed city. After 400 years,
their design for Place Royale (now Place des
Vosges) continues to be one of the most successful real-estate schemes in France.
• Unlike the usual urban planning efforts that glo7

rified authorities, the Huguenots targeted such
projects to stimulate economic growth, secure
foreign investment, and attract cutting-edge
economic sectors such as the silkworm industry.
• Their designs promoted creative ways of building
economically by minimizing costly carved stone
ornaments and instead featuring stuccoed quoining and similar techniques that we now consider
to be characteristically French.
• They constructed the first public hospital and
first public college in France, with a focus on
Greek and Hebrew to advance the understanding
of Scripture. To this day, the Collège de France
offers regular free lectures to benefit the public.
• They planned new towns as refuges for persecuted Huguenots across the nation.
• Under their leadership, the Louvre palace was
extended as a huge national incubator for the arts
along the Right Bank of the river Seine. Expressly
built for the benefit of the nation, it featured studios for hundreds of artisans and remains a center
for the arts visited by millions annually.
• In response to their reformed faith, the
Huguenots pioneered radically new designs
for worship spaces to better serve the church.
Unlike the Roman tradition of ritual sanctuaries, Huguenot temples were designed to promote
a focus on Scripture: large clear glass windows
broke the eave lines to let in light for reading,
and seating galleries arranged for corporate
study and the sharing of God’s Word.
The Huguenots transformed the way we think
about healthy, livable cities. English architects such
as Inigo Jones visited their work in Paris and applied
their practices in London, eventually inspiring urbanplanning practices throughout the British Empire.
After the revocation of the Edict of Nantes, persecuted
Huguenot professionals were scattered around the
world, blessing Germany, South Africa, Sweden, the
United States, and other nations with their professional skills. Later, Napoleon III’s chief administrator
of Paris (himself a descendent of Huguenots) transformed the entire city in harmony with their model
practices. This in turn inspired large cities around the
world to transform their urban centers for improved
public health and life.
Today, we take the historical impact of the Huguenots
for granted. History books don’t often make the connection between their faith and their professional
practice. Even architects, who all study Paris generally
don’t know about the faith of those who first innovated
these mighty contributions to our lives. And yet every
time we step into a riverfront park or sit down in a landscaped residential square, we are blessed by the legacy
of these faithful creative professionals. We are heirs to
God-led professional work intended to uplift people
8

made in His image, even in the midst of Babylon.
Yes, mindful professionals, even when ignorant of
God, can help improve others’ lives. But the testimonies
of Huguenot architects reveal that God is willing to fill
us with His Spirit in order to transform best practices
that impact millions. Their story is very much like the
story of Daniel, who pointed to God as the source of
His wisdom and talent (Daniel 2:20‒22), even when
faced with death. Salomon de Brosse, the last great
Huguenot architect, was persecuted because of his faith
by the very queen who asked him to build her pleasure
palace. Known for his godly spirit even as he was suffering from gout, he was found on his deathbed in a
cramped outbuilding near the Palais du Luxembourg.
The inventory after his death in 1626 showed his modest possessions: a few pieces of furniture, three books
on architecture, a New Testament, and a Geneva Bible.
Although the Huguenot architects recognized that
“here we have no continuing city,” all of us who live in
livable cities today have been blessed by God through
these professionals because they were looking for the
city that is “to come” (Hebrews 13:14). And so should
we. They invite us all to seek to understand our own
professions in this light.
After all, “we are His workmanship, created in Christ
Jesus for good works, which God prepared beforehand
that we should walk in them” (Ephesians 2:10).
Andrew von Maur

(Master of Architectural Design and Urbanism, University of
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